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SUMMARY: ... LatCrit VII, held May 2-5, 2002, in Portland, Oregon, adopted the theme Coalitional
Theory and Praxis: Social Justice Movements and LatCrit Community. ... Each cluster is framed by a
separate introduction situating the cluster theme and individual articles within the growing volume of
LatCrit scholarship. ... Of course, our study is mindful that the dominant race-based movement for social
change in the last century has been the 1960s Civil Rights movement led by African Americans, but
consideration of Latina/o movements may help deepen and expand our understandings of that very
important ongoing struggle. ... Mass mobilization, the hallmark of any social movement, was
accomplished under the rallying motto of "Viva La Causa!" (Long Live the Cause), and the nationalist cry
of "Viva La Raza!" (Long Live the [Mexican] People). ... Two Latina/o movements were associated with
violence - the 1960s land grant movement and the Puerto Rican independence struggle. ... Despite the
Chicano movement's nationalist bent, the history of struggle for dignity in Latina/o and other communities
of color is marked by minority coalition on issues as diverse as school desegregation litigation to, most
recently, coalition against derogatory or absent portrayals of people of color by network television and
other media. ... Nixon also successfully implemented the Republican's "Southern Strategy" whose racial
repercussions resound today. ...
[*595]
These are revolutionary times. All over the globe men are revolting against old systems of exploitation and
oppression, and out of the wounds of a frail world, new systems of justice and equality are being born. The
shirtless and barefoot people of the land are rising up as never before. The people who sat in darkness have
seen a great light. We in the West must support these revolutions. It is a sad fact that because of comfort,
complacency, a morbid fear of communism, and our proneness to adjust to injustice, the Western nations
that initiated so much of the revolutionary spirit of the modern world have now become the arch antirevolutionaries ... . Our only hope today lies in our ability to recapture the revolutionary spirit and go out
into a sometimes hostile world declaring eternal hostility to poverty, racism, and militarism... .n2
Philip Vera Cruz stated that a movement is an idea, a philosophy. Leadership "is only incidental to the
movement. The movement should be the most important thing... . The movement must go beyond its
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leaders. It must be something that is continuous, with goals and ideals that the leadership can then build
upon."n3
[*596] LatCrit VII, held May 2-5, 2002, in Portland, Oregon, adopted the theme Coalitional Theory and
Praxis: Social Justice Movements and LatCrit Community.n4 The conference's opening roundtable set an
activist tone by centering within LatCrit discourse several progressive movements for sociopolitical
transformation existing in academia and beyond. This opening roundtable, and the conference overall, were
designed:
To deepen our collective encounter with the project of imagining what it means to aspire to, and in fact to
create, a coherent sociopolitical movement of scholars and activists within the legal academy ... [and to
ask] what practical lessons can LatCrit learn from successes and failures other sociopolitical movements
have experienced in their efforts to transform legally mediated structures of power?n5
From the discussions at LatCrit VII emerged six symposia clusters, some housed in this volume of the
Oregon Law Review, with others in the University of California at Berkeley's La Raza Law Journal.n6
Joining and building on the rich scholarly record [*597] of past LatCrit symposia,n7 these new clusters
engage social movements, n8 political representation, n9 communities of color and civil rights in the
aftermath of September 11, n10 Puerto Rico, n11 labor markets, n12 transformation in Chile, n13 and the
experience of Latinas/os and other communities of color in legal academia. n14 Each cluster is framed by a
separate introduction situating the cluster theme and individual articles within the growing volume [*598]
of LatCrit scholarship.n15 Here, we embrace the conference theme as an opportunity to examine and
compare the LatCrit scholarly movement with those beyond academia, particularly current and past
sociopolitical movements originating in Latina/o communities.
I
Centering Latina/o Social Movements in LatCrit
With a historical experience rooted in such academic discourses as Critical Legal Studies, Feminist Legal
Theory, Critical Race Theory, Critical Race Feminism, and Queer Legal Theory,n16 LatCrit emerged in the
mid 1990s as a movement within legal academia. n17 Early on, the LatCrit movement aimed to disseminate
its scholarship outside the legal academy "to agents of social and legal transformation," n18 as well as to
adopt a commitment toward "praxis" n19 not always rewarded in traditional academic circles. Still, the
primary mission, and the success, of LatCrit, has been the opening of an academic discourse on law [*599]
and policy regarding Latinas/os, who previously were near invisible in legal academia; indeed, even in
most scholarly discussions of race.n20 To date, the LatCrit movement has begun producing a substantive
vision in areas of racial n21 and religious n22 identity, as [*600] well as local, national, and international
labor relations,n23 language policy, n24 Latinas/os in the academy, n25 coalition-building, n26 criminal
justice, n27 cultural intersections, n28 and other subjects.
By now, it is apparent that even within the confines of academia, the LatCrit movement has broken new
ground in its commitment to articulate an anti-subordination and anti-essentialist future for Latinas/os.
However, academic movements have serious limitations, particularly those seeking sociopolitical change in
hierarchical power structures. These limits include the lack of institutional rewards (including outright
hostility manifested in tenure denials) for nontraditional scholarship and for praxis that seeks to effect
community change, as well as the shortcomings of legal and lawyer-based strategies for community
empowerment, mass mobilization, and social transformation. To LatCrit's collective credit, scholars such as
Kevin Johnson and others have recognized these limits.n29
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[*601] In seeking to spark and to influence social change, there are important lessons that LatCrit scholars
may learn from the successes and failures of past and current sociopolitical movements originating in
Latina/o communities. Further, LatCrit scholars must keep an eye toward the progress of these communitybased movements to help ensure that LatCrit projects aid their causes and are accessible to these
movements. Moreover, at a time when most progressive social agendas seem stymied, LatCrit discourse
might contribute to the articulation of a new path toward an anti-subordination future.
Looking back, one could consider the 1960s and the scope of social upheavals rippling across the globe as
both a prelude and backdrop to Latina/o movements for social change within the United States. The 1960s
saw the rise and rearticulation of the Civil Rights movement,n30 the Antiwar movement, n31 and
Feminism n32 as interrelated mass social movements. Additionally, revolutionary [*602] iterations such
as the Black Panthers, the Black Power movement,n33 and the Weathermen faction of the SDS (Students
for a Democratic Society) n34 received both heightened media and [*603] police attention.n35 However,
one must be careful to critically interrogate those histories as much for what they omit and what
communities are marginalized as for what issues they foreground. n36
Of the many past and current movements for social change grounded in Latina/o communities, perhaps the
two most substantial have been the Chicano movement of the 1960s and the farm worker/labor movement
of the 1960s and 1970s. Others of note include the ongoing movement for Puerto Rican independence, as
well as the 1960s Young Lords political party originating in New York's Puerto Rican community. Of
course, our study is mindful that the dominant race-based movement for social change in the last century
has been the 1960s Civil Rights movement led by African Americans, but consideration of Latina/o
movements may help deepen and expand our understandings of that very important ongoing struggle.n37
A. The Tools of Latina/o Revolutions
Our comparison of LatCrit with Latina/o-community-based movements for social change begins by
examining the missions and tenets of these movements. The farm worker movement initiated by Cesar
Chavez and Dolores Huerta sought to "change [*604] the conditions of human life" for farm workers, who
were predominantly Latina/o.n38 As Chavez once put it, "all my life, I have been driven by one dream, one
goal, one vision: to overthrow a farm labor system in this nation which treats farmworkers as if they were
not important human beings ... [but as] beasts of burden to be used and discarded." n39 This labor
movement made progress on several fronts, working to overcome paltry wages, miserable working and
housing conditions, sexual harassment of women workers, and improper use of pesticides as perhaps the
first large-scale environmental effort on behalf of people of color. n40 Mass mobilization, the hallmark of
any social movement, was accomplished under the rallying motto of "Viva La Causa!" (Long Live the
Cause), and the nationalist cry of "Viva La Raza!" (Long Live the [Mexican] People).
The Chicano movement's mission was embodied in such documents as El Plan del Barrio, with its call for
bilingual education and economic development in the barrios,n41 and El Plan Espiritual de Aztlan (The
Spiritual Plan of Aztlan), n42 which sought economic self-determination, bilingual education, restitution
for past exploitation, and creation of an independent political party. n43 Later, the Chicano movement used
repressive police [*605] tactics and brutality as a galvanizing force,n44 as well as anti-war sentiments in
the Chicana/o community directed at the Vietnam War. n45
The Puerto Rican independence movement seeks to liberate the island of Puerto Rico from United States
control. Described more fully in the LatCrit symposium cluster on Puerto Rico,n46 the struggle to oust the
U.S. military presence in Vieques is but one manifestation of the larger ongoing effort toward selfdetermination and the end of centuries of colonial rule.
LatCrit is a decidedly scholarly movement composed primarily of law professors and activist lawyers. By
contrast, the leaders of these prominent Latina/o movements, such as Cesar Chavez, Dolores Huerta, Philip
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Vera Cruz and Rodolfo "Corky" Gonzales, tended to be grassroots organizers from the working class, not
lawyers or academics.n47 Still, lawyers and academics have played some role in grassroots Latina/o
struggles. Although the [*606] farm worker movement sought to influence labor policy through mass
mobilization and economic pressure, litigation was used on occasion, such as the 1969 defamation lawsuit
filed by Chavez against members of the Desert Grape Growers League,n48 and the lawsuit brought by the
California Rural Legal Assistance organization that succeeded in outlawing the short-handled hoe, a farm
implement that caused undue spine injury. n49
While the Chicano movement relied primarily on nationalist mobilization through school walkouts and
anti-war protest rallies, it employed innovative legal strategies to defend Latinas/os charged with criminal
offenses in the struggle. Funded in part by donations to the Chicano Legal Defense Committee, legendary
Chicano activist lawyer Oscar "Zeta" Acostan50 drew his defensive theories from guarantees of free speech
and equal protection to validate picketing and to attack institutional racism in selecting grand jurors, n51
while conducting ongoing dialogue in Chicana/o publications to educate his gente (people) on his strategies
of defense. n52 Intellectuals also played some role in the Chicano movement, one that has increased since
the late 1960s with the development of Chicana/o Studies programs in universities, and the establishment
of Chicana/o journals and academic associations. n53
Lawyers and intellectuals propelled the independence movement in Puerto Rico from its earliest moments.
For example, in [*607] the 19th century, Jose de Diego, one of the intellectual precursors of this
movement, was a lawyer. Today, the independence party officials tend to be lawyers and former law
professors.n54 Litigation has also played a role in this struggle, from challenges to the Little Smith Act n55
to lawsuits against the United States stemming from environmental degradation in Vieques. n56
Particularly in the 1960s, several Latina/o organizations formed to deploy litigation and legal maneuvers in
aid of larger societal struggles. For example, the Mexican American Legal Defense and Educational Fund
(MALDEF), formed in 1968,n57 participated in the legal defense of affirmative action n58 and the right of
Mexican children of undocumented immigrants to public schooling, n59 as well as challenged California's
Proposition 187 and redistricting injurious to Latina/o political representation. n60 In the late 1960s, to
bolster its campaign against the derogatory media image of the Frito Bandito, the National MexicanAmerican Anti-Defamation Committee threatened to file a $ 610 million defamation lawsuit against the
Frito-Lay Corporation, its advertising agency, and the television networks CBS and ABC on behalf of all
Mexican Americans. n61 Further, that Committee invoked the FCC's then-existing fairness doctrine as an
administrative [*608] strategy of counterspeech against the Bandito image.n62 The Puerto Rican Legal
Defense Fund similarly has employed litigation against racial defamation and other cancers in the Puerto
Rican experience. n63 Over the years, that Fund has litigated in aid of school desegregation efforts, n64
and against discrimination in housing, n65 employment, n66 and election laws and procedures. n67
Further, the Fund participated in litigation challenging Department of Defense regulations barring
homosexuals from the Navy and Naval Academy. n68
As the primary scholarly group of law professors addressing Latina/o concerns, the LatCrit movement is
well situated to aid these legal efforts.n69 Yet, LatCrit's connections to these groups thus far have been
disappointing. n70 Among the possibilities for more active and sustained involvement are to create
sabbatical internships for LatCrit scholars in these Latina/o litigation and policy organizations, and to aid
ongoing litigation by participating in amici brief writing and offering expert witness testimony. LatCrit
scholars might even help to recruit progressive law students into these organizations by creating a pipeline
to the legal academy from these organizations. Finally, LatCrit scholars and these groups might keep an eye
toward each other's work, so that LatCrit can develop scholarship in aid of active litigation, and that these
groups might shape litigation agendas based on doctrinal [*609] prerogatives identified by LatCrit
scholars.n71
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As a scholarly movement, LatCrit has tended to espouse nonviolent solutions to subordinating
relationships, such as advocating for, or opposing, legislation, and suggesting curricular and other changes
in legal education.n72 Nonviolence tends to be the norm for academic movements composed of scholars
within privileged institutions, particularly law professors in legal institutions whose survival depends on
respect for the rule of law.
However, this begs the question: To what degree is the "rule of law" entitled to respect? To the extent that
the "rule of law" systematically countenances, indeed ratifies and endorses, institutional practices that
eviscerate the interests of individuals and communities of color through the criminal justice system, or
embraces a tortured decision like Bush v. Gore,n73 one might begin to question the near-reflexive
predisposition to nonviolence. Nonetheless, if only in the interest of instrumental self-protection, in a
society where might makes right, nonviolence may not only be desirable but necessary.
Of the various Latina/o movements, the farm labor movement most fervently articulated a principle of
nonviolence. Influenced by Gandhi and Martin Luther King, Jr., Cesar Chavez employed nonviolent
strategies of boycotts, marches, and personal disciplines such as fasts and worship.n74 By contrast, the
Chicano [*610] movement looked to rhetoric of the Black Panthers in adopting a right to self-defense
against oppressive Anglos and Anglo institutions;n75 as did the youthful Brown Berets group, which
invoked the philosophy of Malcolm X in calling on use of "any and all means necessary ... to resolve the
frustrations of our people." n76 Yet, overall, the Chicano Movement proved predominantly nonviolent in
execution. n77 A few fringe elements of this movement did practice violence, most notably the Chicano
Liberation Front, which took credit for bombings of government targets in Los Angeles in 1971. n78
Two Latina/o movements were associated with violence - the 1960s land grant movement and the Puerto
Rican independence struggle. Led by Reies Lopez Tijerina, the New Mexico land grant movement sought
to reclaim national forest land from the federal government by aggressive tactics. In one 1966 incident,
Lopez Tijerina and other activists, while occupying forest land, took two law enforcement officers hostage
and put them on "trial" for trespassing before releasing them. Later, in 1967, Lopez Tijerina and others
attempted to make an armed citizen's arrest of a district attorney, leaving a jailer and police officer [*611]
wounded in the ensuing gun battle.n79
The Puerto Rican independence movement sought to utilize violence to achieve its objectives, most
dramatically the 1950 assassination attempt against President Truman and the 1954 shooting of five
Congressmen within the U.S. House of Representatives by four Puerto Rican nationalists.n80 In the 1970s,
a Puerto Rican nationalist group, FALN, n81 claimed credit for several bombings in Chicago, New York,
and Puerto Rico, including one bombing that killed four and injured over fifty in a historic New York
tavern. n82
Unfortunately, while the public may regard Latinas/os as violent and most Latina/o movements as militant,
what went far less publicized was government (and private)n83 action that surveiled, infiltrated, and
repressed Latinas/os involved in these struggles. n84 For example, the FBI surveiled the Brown Berets and
Puerto Rican nationalists. n85 The Los Angeles Police Department targeted the Brown Berets, n86 and
police breaking up an East Los Angeles Chicana/o anti-war rally in 1970 gassed the crowd and killed
bystander journalist Ruben Salazar. n87 Police infiltrated the Puerto Rican Young Lords political party
group and prosecuted its leaders, [*612] allegedly in rigged trials.n88 Within Puerto Rico, too,
government efforts to sabotage the nationalist movement were sustained and bloody. n89
B. Membership of Latina/o Movements

I believe that there will ultimately be a clash between the oppressed and those who do the oppressing. I
believe that there will be a clash between those who want freedom, justice and equality for everyone and

81 Or. L. Rev. 595
those who want to continue the system of exploitation. I believe that there will be that kind of clash, but I
don't think it will be based on the color of the skin... .n90
From its inception, the LatCrit movement has benefitted from diverse participation in its communitybuilding project unbounded by race, ethnicity, sexual orientation, gender, religion, or age. At LatCrit VII,
for example, conference speakers included Asian Americans, African Americans, Anglos, Native American
men, a Jewish man, a Palestinian man, and two dozen Latinas/os from diverse backgrounds. Inclusion in
the LatCrit community has never depended on skin color, language, sexual orientation, religion, or such
characteristics. Rather, LatCrit association has stemmed from a willingness to confront "the ways in which
the Law and its structures, processes and discourses affect people of color, especially the Latina/o
communities."n91 LatCrit scholarship has profited from LatCrit's diverse solidarity among RaceCrits,
QueerCrits, FemCrits, and those participating in other progressive academic movements. This diversity has
spurred LatCrit scholars to develop blueprints for coalitional-based social change in such areas as political
representation, n92 language policy, n93 and racial profiling. n94
[*613] The 1960s Civil Rights movement ultimately moved beyond African Americans to embrace a
class-based coalition. In 1972, George Jackson declared that "after revolution has failed, all questions must
center on how a new revolutionary consciousness can be mobilized around the new set of class
antagonisms that have been created by the authoritarian reign of terror. At which level of social, political
and economic life should we begin our new attack?"n95
Similarly, the farm labor movement led by Cesar Chavez and Dolores Huerta was a class-based struggle
that aimed to attract membership and support beyond the Latina/o community. Chavez once observed:
If we wanted civil rights for us, then we certainly had to respect the rights of blacks, Jews, and other
minorities... .
That's why today we oppose some of this La Raza business [in the Chicano Movement] so much. When La
Raza means or implies racism, we don't support it. But if it means our struggle, our dignity, or our cultural
roots, then we're for it... . We can't be against racism on the one hand and for it on the other.
... [At the time of my earlier involvement with the Community Service Organization,] the constitution of
most [barrio-based] groups said members had to be Mexican, but our constitution had no color, race,
religion or any other restrictions, and we stuck to it.n96
As Chavez lamented, the Chicano movement was marked by a nationalist orientation toward selfdetermination and anti-assimilationism that was hostile toward Anglos. The movement's manifesto, El Plan
Espiritual de Aztlan, declared:
Brotherhood unites us, and love for our brothers makes us a people whose time has come and who
struggles against the [*614] foreigner "gabacho" [Anglo] who exploits our riches and destroys our
culture... . We are a bronze people with a bronze culture. Before the world, before all of North America,
before all our brothers in the bronze continent, we are a nation, we are a union of free pueblos, we are
Aztlan... .
Nationalism as the key of organization transcends all religious, political, class, and economic factions or
boundaries. Nationalism is the common denominator that all members of La Raza can agree upon.n97
In the late 1960s, other groups and struggles related to the Chicano movement shared its limiting ideology
of nationalism, a direction that contributed to the Chicano movement's eventual stagnation.n98 Despite the
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Chicano movement's nationalist bent, the history of struggle for dignity in Latina/o and other communities
of color is marked by minority coalition on issues as diverse as school desegregation litigation n99 to, most
recently, coalition against derogatory or absent portrayals of people of color by network television and
other media. n100
Addressing concerns expressed over marginalization of female voice(s) at the LatCrit I conference, the
organizers of subsequent LatCrit conferences have sought to honor inclusive Latina, female, and feminist
perspectives.n101 Subsequent conferences, for [*615] example, fostered gender-based analysis of
Latina/o issues.n102 In Latina/o movements, Latinas often were subordinated, as they have been in the
Latina/o culture and in the dominant Anglo model. Foreshadowing the early LatCrit conference "blow-up,"
at a 1969 Chicano movement conference in Denver, Latinas held an impromptu workshop, producing a
statement condemning chauvinism within the movement. n103 A commentator recounted that:
Women were denied leadership roles and were asked to perform only the most traditional stereotypic roles
- cleaning up, making coffee, executing the orders men gave, and servicing their needs. Women who did
manage to assume leadership positions were ridiculed as unfeminine, sexually perverse, promiscuous, and
all too often, taunted as lesbians.n104
One Chicano leader had even decried feminism among activists as a government-backed initiative to
destroy the Chicano and Black liberation movements.n105 These marginalizations were replicated in the
youthful Chicana/o organization Brown Berets n106 and the early history of the Puerto Rican Young Lords
political party. n107 Although the farm worker movement was [*616] buoyed by Dolores Huerta's
position as a leader of the United Farmworkers organization, Huerta was criticized then as neglectful of her
family, and marginalized later in the historical record and memory among Anglos of the farm labor
movement, which continues today under Huerta's guidance.
The LatCrit movement also seeks to include the youthful voices of students, thus far law and graduate
students, in its scholarly practice. Almost every conference has included student speakers; most recently,
over a dozen law students from Berkeley attended LatCrit VII, one speaking at a concurrent panel, others
informally to the conference during meals, and one publishing an article in the LatCrit VII
symposium.n108 Boalt's participation in the conference also led to the inclusion of part of the LatCrit VII
symposium in the La Raza Law Journal. Recently, Lisa Iglesias and Frank Valdes reviewed the history of
past inclusion of students within LatCrit activities, and the exciting new opportunities being developed for
law students interested in aiding the LatCrit movement. n109
Latina/o movements reached out to youth as well, not to law students, but to college students, nonstudents,
and high school youth. The latter were mobilized as part of the 1968 Chicana/o school "blowouts" in which
thousands of Chicana/o students walked out of Los Angeles high schools to protest educational
conditions.n110 Students also played key roles in supporting Chicana/o anti-war rallies. n111 Youthful
Latina/o organizations formed during the 1960s included the still active Chicana/o student group MEChA
(Movimiento Estudiantil Chicano de Aztlan), the Brown Berets, n112 and the Puerto Rican Young Lords
political party. n113 The farm worker movement, with its class and political-based identity, embraced
student activists regardless of [*617] ethnicity, particularly college students from Berkeley.n114 The
LatCrit movement needs to develop inroads to educate and to mobilize undergraduate and high school
students, n115 and to steer students from subordinated communities toward legal education. However, such
students also need support once in law school in order to resist powerful norms pushing for co-optation and
political demobilization. n116
II
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Seekin' the Cause in the Post-Civil Rights Era
Revolution
Where did it go?
Can't say that I know
Those times of revolution
Of burnin', burnin', burnin'
All so cool and gone
What was, just was
We tried, my brother
To hold on to our fate
Or was it late for revolution?
Too tired, too tired, sister
To hold my fist so high
Now that it's gone
Too tired brother, sister
To hold my fist so high
Now that it's gone
Gone away
Where did it go?
Can we say we know
Those times of revolution
Our time of revolutionn117
[*618] Of course, the revolution has failed. Fascism has temporarily succeeded under the guise of reform.
The only way we can destroy it is to refuse to compromise with the enemy state and its ruling class.
Compromises were made in the thirties, the forties, the fifties. The old vanguard parties made gross
strategic and tactical errors. At the existential moment, the last revelation about oneself, not many of the
old vanguard choose to risk their whole futures, their lives, in order to alter the conditions that Huey P.
Newton describes as "destructive of life."n118
Although some commentators contend the Latina/o sociopolitical movements addressed above have
evolved and remain active,n119 no doubt they have long lost their heyday mobilizing momentum and have
slipped from the public's consciousness. Several factors played a role in dampening the mobilization of
these groups in the late 1960s and early 1970s. Among them was the conservative political backlash against
the farm worker movement after the assassination of presidential candidate Robert Kennedy in 1968 and
the subsequent election of Richard Nixon, who opposed workers' interests. Nixon also successfully
implemented the Republican's "Southern Strategy" whose racial repercussions resound today. Using race as
a wedge issue, Nixon managed to shift (for the foreseeable future) the votes of the southern states into the
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republican column. n120 Also playing a role was government repression and sabotage of these social
movements. n121 During the 1980s, the Reagan administration and attendant conservative ideology
emphasizing individual merit [*619] and supply side economics did not bode well for Latinas/os in
general and for Latina/o labor organizing in particular. Furthermore, Reagan's appointees to the federal
bench, including the Supreme Court, consolidated the coalescing conservative judicial majority in the
federal courts. Internal forces also shattered these Latina/o movements. In the Chicano movement, these
forces included the dominance of individual egos, ideological splits, and the lack of a national structure and
explicit, understandable ideology.n122
More fundamentally, these movements were bounded by what Lisa Iglesias has called their exclusionary
visions of community - the labor movement's class-based essentialism and the Chicano movement's racebased essentialism.n123 The Puerto Rican independence movement shares this nationalist agenda that
hampers cross-national solidarity. By contrast, the LatCrit scholarly movement has sought a political
identity n124 that aims to mobilize and build community around those willing to address Latina/o issues in
imagining a post-subordination future. Still, LatCrit faces its own external and internal perils of survival
and growth that sometimes mirror those plaguing the larger Latina/o social movements. Among these are
the "star" system in academia emphasizing individual careerism over community-building, n125 backlash
from conservative forces in academia, n126 and the potential for schisms along such lines as gender, class,
national origin, race, and language. n127
[*620] The growth of LatCrit as an academic movement in the post-civil rights era belies the current
stagnation of social movements within the Latina/o community that lack national leaders and national
mobilizing structures. Because the vision of LatCrit scholars extends beyond academia to antisubordination transformation locally, nationally, and internationally, the LatCrit movement must continue
to aspire toward developing scholarship that social movements can draw upon, and toward conducting
praxisn128 that connects to and helps mobilize support for these groups. In determining the academic and
praxis pathway toward mass mobilization for social change in Latina/o communities, LatCrit scholars must
be mindful of the likelihood that successful strategies will entail coalition among subordinated groups.
Further, LatCrit scholars must remain apprised of mobilizing forces in these other groups that may well
resonate for Latinas/os. n129 Among the many substantive areas where LatCrit might contribute a scholarly
framework toward mobilization and an engagement of praxis are resistance to U.S. military intervention
abroad, promoting community policing, examining labor and immigration policies critically, advocating the
continuance of affirmative action programs in higher education and employment, n130 leading K-12
funding reform, n131 and aiding political [*621] participation.n132 We examine each briefly below.
The Chicano movement, and offshoots such as the Brown Berets, embraced an anti-war ideology directed
at the Vietnam War. This sentiment stemmed from imperatives of nationalism and cultural survival (given
the disproportionate casualties of color in the war) and from concerns over U.S. soldiers of color killing
foreigners of color.n133 With the withdrawal of U.S. troops from Vietnam, this anti-war impetus ended.
Today, the war on terrorism raises the same concerns of a disproportionate impact on U.S. soldiers of color,
and on U.S. and international communities of color who represent the enemy. The amorphous war on
terrorism holds more comparison to the Cold War than to Vietnam in its potential for infinite duration and
for backlash against "uppity" communities of color in the United States. Confronting excesses in the war on
terrorism holds the promise of coalition among Latinas/os, Asian Americans, Arab Americans, and others
bearing the brunt of backlash. Thus, LatCrit initiatives of critical scholarship and praxis directed toward
abuses in the war on terrorism are worthwhile. n134
LatCrit scholars have begun to examine police-community relations, such as racial profiling,n135
repressive police tactics, n136 and [*622] the war on drugs.n137 The interrogation of urban themes in
upcoming LatCrit VIII will present a further opportunity for continued examination of community policing
practices, particularly the impact of September 11 on racial profiling and other detrimental police practices,
and more generally in casting police and law enforcement authorities as heroes and those who criticize
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them as anti-American. Inclusion of police-community relations also harbors potential for coalescing
Black/Brown interests given their disproportionate prison populations.
Labor has been a focus of LatCrit scholars, most recently in this LatCrit symposium.n138 The LatCrit
movement's connection to labor causes was particularly evident when UFW co-founder Dolores Huerta
delivered a keynote address at LatCrit V. That conference theme of class and economic inequality brought
home the reality that Latina/o interests lie largely with those of the working class. Despite the sustained
scholarly focus of LatCrit on labor, class, and immigration policy, the LatCrit movement suffers from an
absence of input from the working class. Touring the side streets of San Antonio by bus does not constitute
input from the working class. Even hearing from activists as we have done at some conferences is not the
same as developing a sustained process for input from field and factory workers who in some areas are
predominantly Latina/o. The LatCrit movement needs to embrace an institutional means of connecting
directly with these workers, so that their causes will inform our scholarship and spur our praxis, helping to
position LatCrit scholars at the crest of future galvanizing forces in labor, rather than as mere scribes of
history. A challenge for LatCrit scholars [*623] is to work to meaningfully bridge the distance between
the relatively bourgeois lives that law professors (LatCrit and other) lead and the economically marginal
lives that many Latinas/os and other communities of color find themselves enmeshed in.
Being a scholarly movement, LatCrit has addressed education issues from the outset, and in this
symposium.n139 Still, the LatCrit movement has emphasized higher education, especially legal education,
in its discussions of curriculum, affirmative action, tenure, and lack of institutional support, and in its
praxis by joining the 1998 Society of American Law Teachers (SALT) Communities Affirming Real
Equality (C.A.R.E.) march in San Francisco. To serve Latinas/os, and Blacks, whose populations are both
disproportionately youthful, LatCrit's analysis must encompass issues of elementary, secondary, and preschooling. Both the Chicano movement in its "blowouts" and the Young Lords in their demand for
bilingual education in New York City schools provide examples from Latina/o movements of the salience
of K-12 education in the Latina/o community. At LatCrit VIII, in its urban-themed setting, and beyond,
LatCrit scholars should attend to the crisis in schooling that encompasses the eradication of bilingual
education, curriculum that ignores or misrepresents Latinas/os and other communities of color, funding
inadequacies, and other shortcomings.
Finally, aiding the political participation of subordinated groups in a democratic society provides a basis for
coalition among these groups.n140 Yet, until this year's symposium, n141 political [*624] representation
of Latinas/os and other subordinated groups has not received sufficient attention within the LatCrit
movement. The history of Latina/o movements and struggles evidences an attention towards securing a
political voice, even to the length of forming a separate political party, La Raza Unida (the United People),
which was briefly active in the late 1960s and early 1970s in several states, particularly in California,
Colorado, and Texas state and local politics.n142 LatCrit scholars must forge connections with Latina/o
politicians and those from other subordinated groups. n143 At the same time that globalization, the war on
terrorism, and other events and circumstances pull LatCrit's gaze internationally, politics provide a counter
influence that reminds LatCrit scholars of the equally salient notion that movements often start small, and
in one's own backyard.
III
Opening Cluster: Social Justice Movements and LatCrit Community
Having centered current and past Latina/o social movements within LatCrit, we turn in conclusion to the
opening cluster of articles in this LatCrit VII symposium. These five articles address broader ongoing
socio-political movements such as anti-globalization protest and the lesbian/gay rights movement. Here, we
comment briefly on their lessons for the evolution of the LatCrit movement.n144
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Evident in the opening cluster articles are the diverse backgrounds of the authors and the expansive themes
they engage under the LatCrit umbrella. The first article, On Making Anti-Essentialist Arguments in
Court,n145 is written by Suzanne [*625] Goldberg, a former staff attorney with Lambda Legal Defense
and Education Fund, and now a professor at Rutgers-Newark Law School. Goldberg's article confronts the
risks of making anti-essentialist arguments to courts in their adjudication of anti-discrimination claims by
multidimensional plaintiffs, particularly in lesbian and gay rights litigation. Ward Churchill contributes the
second cluster article. Churchill, a Keetoowah Band Cherokee and Professor of Ethnic Studies at the
University of Colorado at Boulder, is one of the country's foremost experts on indigenous peoples and their
struggles in the Americas. In his cluster article, The Law Stood Squarely on Its Head: U.S. Legal Doctrine,
Indigenous Self-Determination and the Question of World Order,n146 Churchill posits that the
decolonialization of Native North America is a crucial component of transforming the unjust global
dictatorship of the United States over world politics and economies. Ibrahim Gassama, our colleague at the
University of Oregon School of Law and former counsel with TransAfrica, contributes Confronting
Globalization: Lessons from the Banana Wars and the Seattle Protests. n147 His piece explores the
opportunities and challenges in building an international movement against economic globalization. Next is
Peggy Maisel's essay, Lessons From the World Conference Against Racism: South Africa as a Case
Study. n148 Maisel, a professor at the University of Natal School of Law in Durban, South Africa, looks to
South Africa's experience to illustrate the difficulties faced by former colonizing countries in meeting their
obligation under the Durban Declaration to repair colonialism's damage. The final cluster article,
Reparations Litigation: What About Unjust Enrichment?, n149 is written by Margalynne Armstrong, a
professor at Santa Clara University School of Law who has contributed to the LatCrit movement since its
inception. Armstrong's piece examines the role of the doctrine of unjust enrichment and the remedy of
constructive trust in reparations litigation on behalf of the descendants of enslaved Africans.
Evident in these five opening cluster articles are several themes that resonate for Latinas/os and the LatCrit
movement. For example, mindful of LatCrit's vision of an anti-essentialist [*626] future, Goldberg's
article injects jurisprudential reality and a warning in illustrating the risks of pitching anti-essentialist
arguments to some judges in anti-discrimination litigation. Armstrong, Churchill, Gassama, and Maisel
each confront strategies for remedying the enduring and pervasive economic and socio-political harms
wrought by colonialism, a legacy that has had a profound impact on Latinas/os as well as on African
Americans, Native Americans, and other subordinated groups. Churchill and Gassama both acknowledge
the obstacles to local and international justice posed by legitimizing mythology of the "Rule of Law."
Further, in addressing litigation-based strategies, Armstrong, Churchill, and Goldberg remind those
struggling against subordination of the importance of attention to constructing viable legal arguments
toward social change. At the same time, these and the other articles in the cluster recognize the broader
range of galvanizing and operational strategies necessary to restore or obtain dignity in subordinated
communities - from grassroots protests (utilized prominently in protests against globalization in Seattle and
other meeting sites for multinational economic institutions) to more formal efforts, yet conducted outside
the courtroom, such as the United Nations' sponsored World Conference against Racism (WCAR).
Some of the contributors caution against a narrow approach of confronting anti-subordination that attends
to seemingly localized problems with only localized strategies. Maisel, for example, concludes that South
Africa's experience counsels that even the most reformed government will be unable to achieve equality for
its subordinated people without a commitment from the international community.n150 Similarly, LatCrit
scholars have long recognized the shortcoming of strategies toward an anti-subordination future for
Latinas/os that fail to confront more general barriers in society - those local, national, and international that subordinate all oppressed groups.
Finally, the cluster articles remind LatCrit scholars that many progressive movements toward social change
must overcome what Gassama calls the war against memoryn151 - efforts to deny a place for considering
past injustice whose consequences still endure. In addition to Gassama, authors Armstrong, Churchill, and
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Maisel advocate strategies relevant to the LatCrit movement [*627] that aim to restore our collective
memory of discrimination, colonialism, and apartheid in addressing their past and present damage.
Ironically, while seeking to ensure international recognition of the continuing legacy of crimes against
humanity, Maisel points out how the WCAR proceedings themselves fell victim to the war against memory
just three days after the conference ended when the events of September 11 rewrote our remembered
history and recast our future priorities.n152 The LatCrit movement, then, moves forward, mindful of the
invisibility and mistreatment of Latinas/os in our historical and cultural record, and cognizant of the
challenges ahead to forging an anti-subordination future in a post-September 11 environment where
communities of color are cast to warrant recrimination, not repair. n153
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rejecting its integrationist ideology and assimilationist approach. Instead, Black Power
adherents advocated "community control," that is, local control of economic, political, social
and cultural institutions in African American communities. African American urban ghettos in
America, they argued, were "internal colonies" that paralleled African colonies, while the Black
Power movement paralleled the national liberation movements in Africa. In this "internal
colonialism" paradigm, both were legacies of nineteenth-century imperialism that had divided
the Third World into colonies exploited by a capitalist-dominated world economy.
The ["internal colony" paradigm] synthesized the disparate elements of racism - economic
exploitation, political powerlessness, geographic ghettoization, cultural contempt - into an
intelligible system of oppression.
... .
The Black Panther Party for Self-Defense was founded in Oakland in 1966 by Bobby Seale,
who served as its chairman, and Huey P. Newton, who served as its minister of defense. The
Panthers were organized along military lines and advocated armed resistance to racial
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the movement was not centered on the aura of racial identity but embraced fundamental
questions of oppression and power; that the movement consisted of not only college students
but large numbers of community forces, including the elderly, workers, and high school youth;
and that the main thrust was not one of seeking legitimacy and representation within American
society but the larger goal of liberation.
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