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SUMMARY: ... This epistemology privileges the Latino master narrative and predefines and preordains
the content of and con text for Latinas' journeys. ...
[*811]
This essay explores the multiple margins that Latinas n1 inhabit both within majority society and their
comunidad Latina because of their [*812] compounded outsider status in all their possible communities.
Explor ing the concept and theme of "Between/Beyond Colors: Outsiders Within Latina/o Communities"
elucidates both the challenges and the possibilities the young LatCrit movement presents for Latinas. n2
From its inception, LatCrit has broadened and sought to reconstruct the race discourse beyond the
normalized binary black/white paradigm n3 -- an underinclusive model that effects the erasure of the
Latina/o, Native, and Asian experiences as well as the realities of other racial and ethnic groups in this
country. Primarily because of Latina/o panethnic ity n4 and diversity, the LatCrit challenge should not,
and can not, stop with the black/white racial binary. LatCrit's interrogation of the black/white paradigm,
dating to the movement's beginnings, has invited us to contest other sites of normativity such as the socially
constructed catego ries of foreignness, proper sex/gender roles, and sexuality -- both within the majority
culture and our cultura Latina. n5
This essay thus addresses those insights that LatCrit theorizing offers to the Latina experience looking
through the lenses of cultura, (en)gendered fronteras, and sexuality. This cuento of the multifaceted ness
and complexity of the Latina experience reveals how such site is an essential counter-narrative to the
either/or formulae that colonize so much scholarly and jurisprudential discourses. The cuento normativo
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obscures and denies the multidimensional, intersectional, multiplicities and interconnectivities of
Latinas/os' real lives. n6
[*813] LatCrit's reinterpretation and repositioning of discourses, eschew ing the atomizing either/or
approach to embrace an inclusive and realis tic both/and perspective, will not only reflect the
multidimensionality and multicultural roots of Latinas/os and other diverse groups but will empower all
marginalized communities. n7 This endeavor is complex and painful, even within the friendly intellectual
communities of crits -- race crits, fem crits, race/fem crits, and queer crits. n8 These communities,
notwithstanding their useful, emancipatory, and beneficial foundations, proved to be "insufficiently
attentive" to those, like Latinas/os, who exist at the margins of crit borderlands of race, sex, gender,
sexuality, color, language, and culture. n9
Pursuant to rigorous interrogation of "the interplay of patriarchy and white supremacy in the shaping of
race and racialized power rela tions" critical theorists have made some inroads into addressing issues of the
intersection of race, sex, and class. n10 One example is the serious examination of the black/white
paradigm. Yet, this questioning of race alone, or in isolation from other identity components, does not, and
can not, explain or craft the setting for the inquiry into the interaction of sex and race to effect gendered
inequalities. n11 Consequently, much work remains to be done in the areas of intersections of race, sex,
and class with culture, language, and sexuality.
LatCrit itself, however much it has struggled for inclusiveness, and as diverse, inclusive, involved, and
proactive as the coalition has been, has the potential for deep fault-lines based upon cultural clashes. One
example of unexplored territory is the potential (and unavoidable) con flict that can confront a
predominantly Catholic group in being asked to embrace sexual minorities or to accept certain populationcontrol based solutions to hunger and poverty. n12 Undoubtedly, such explorations will [*814] implicate
the position of Latinas both within society at large and within the comunidad Latina.
Thus, in the course of writing about Latinas/os, I have discovered (and LatCrit discourse has unveiled and
underscored) that critical theo rizing is stressful, simultaneously liberating and restraining, confining,
coercive. For me, there is one great irony in the endeavor to include Latinas/os in the discourses about law
and justice, participation and cooperation, citizenship and foreignness. One of the major schisms I need to
bridge in writing about multifaceted Latinas in a world that imprints homogeneity as normal, is the
necessary use of an alien tongue -- English -- to communicate practice, theory, and insight based on the
personal, real life journeys that I travel in Spanish. n13 This task forces me to translate untranslatables,
like feelings.
I have unearthed in the course of all this critical intellectual inquiry that I feel in Spanish. My English
expression is intellectual, cerebral, analytical, cold; my Spanish yarn is emotional, visceral, experiential,
passionate. My own narratives often may have different meanings depending upon the voice. Foreign
langugaged stories may be incom plete and sometimes incoherent translations, at best silhouettes of my
lived reality. Any necessary exportation of my personal knowledges to English bridles, constrains, and
suppresses them; it distorts their reality, location, time and space. Spanish realities are performed as foreign
fables.
Latinas are in a constant state of translations, existing in the inter stices of languages, genders, races,
cultures, and ethnicities. n14 For them, the distortions effected in engaging normative discourse are mul
tifaceted. Their location as multiple aliens in majority communities is by virtue of many degrees of
separation from the normativo: sex, ethnic ity, culture, language. Within their own cultura Latina, Latinas
are for eign simply because of their sex or, even more distancing, their sexuality. Such multiple barriers
existing both within and outside group fronteras are definitional in the formation of, access to, and
expression of Latinas' identities. The complicated amalgam of pressures that ema nates from both outside
and inside - the majority culture and la cultura Latina - result in Latina invisibility, marginalization and
subordination in all their communities. n15 It is at this place of interconnectivity of out siderness that a
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liberation project must focus for it is only when those at [*815] the margin of the margins are embraced
that freedom is a true possibility.
This essay explores the potential of LatCrit for demarginalizing Latinas by exposing another frontera:
sexuality. First, and briefly, the piece suggests various issues of culture that confront Latinas and next, it
focuses on the gendered borderlands in which Latinas travel within their culture spaces. Third, this work
presents sexuality as a location where Latinas experience multiple oppressions from both outside
communities and the comunidad Latina. It then confronts the everyday complexities, tensions, and
struggles faced by Latinas who are sexual minorities within their comunidad Latina. This analysis serves
both to elucidate the very material problem of alienation and marginalization of Latina lesbians because of
their multiple outsiderness as well as to enliven and problematize the reality of multidimensionality.
Finally, I conclude by reiterating the need for a paradigm that rec ognizes, embraces, and articulates the
multiplicity of all of our identities and rejects any possibility of atomization of our multilocal citizenships.
In this regard, the international human rights model which integrates as foundational the concepts of
interdependence and indivisibility of rights, is a valuable tool to enhance the possibilities of our critical,
community- oriented work.
Culture
It is not an easy task to talk about culture when the group being scrutinized is one as diverse as Latinas/os.
n16 This is a group with inter nally distinct and assorted languages, migrations, education, emancipa tion,
and political histories. Roots within the territory now known as the United States are varied, the language
of home is not easily predictable, racial composition is best described as mestizaje -- and within the U.S.
borderlands Latinas/os cannot be white because they are Latina/o.
Yet, while recognizing the diversities that exist between and among the panethnic groups collectively
catalogued under the umbrella of the Latina/o label, it is inescapable that the group indeed shares many cul
tural commonalties. Many of these converge around the importance of family and firm notions about
appropriate sex and gender roles -- two interconnected foundations of cultural oppression for Latinas. n17
[*816] La familia is of sacrosanct importance in the cultura Latina. n18 It also is the site initially and
continuously responsible for the creation, construction, and constitution of gendered identities. n19
Our families operate on the extended family model in which abue las y abuelos are respected and revered,
tias y tios are effectively second sets of parents, and primas/os are like additional hermanas/os. This big tent
is where we first learn about appropriate and proper conduct, includ ing sex roles, from several generations.
These generationally unchang ing molds in turn become proof of the correctness of the point, about our
proper and befitting places; what conduct is suitable and acceptable; and what comportments and
performances constitute cosas feas (ugly things).
Inevitably bridging the diversities among Latinas/os, these learn ings and knowledges about fitting
demeanor are universally and uni formly gendered and sexualized. n20 La cultura Latina rigorously and
authoritatively defines, delineates, and enforces gender identities. These fronteras are then used as a tool of
oppression and pressure to marginal ize those mujeres (and hombres) who do not conform to culturally
accepted (and acceptable) designations of gender and sex roles and norms.
As I have confessed previously, I rebelled against some of the little messages imbued with meanings with
respect to the definitions of the parameters for proper conduct for (proper) girls. n21 For example, I
refused to make my bed; my hermano never had to. Yet, I guess it is generally appropriate for beds to be
made and the simple solution to my rebellion itself also confirmed the proper gender roles regarding bedti
quette - abuela took on the task.
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I also recall that while I was expected to excel at school -- be a go- getter, the best, like papi -- at home I
was supposed not to argue, to be demure, and to defer. Some meanings of my parents' expressions did not
escape me -- "why couldn't I be more like mami" was a phrase I frequently overheard papi utter, while
shaking his head in what I inter preted as disappointment, my failure.
Yet while their intent in such messages may have been wholly clear to them, and while I understood the
undercurrent of disappointment, the [*817] gendered meaning to me was rather garbled, unintelligible.
Mami was a practicing attorney, a diplomat in Cuba before our exile. I remember her all dressed up,
briefcase in hand, being picked up by the State car every morning. Though I confess I never heard either of
my parents argue, and remember them both always being courteous, I also never saw mami be submissive
or deferential. I suppose my little-child eyes just did not see her as anything but strong and warm. I never as
a child understood exactly how I needed to be more like mami. So much for messages about gender roles.
Some coded messages that I only understood much later also served to imprint the normativity, indeed the
mandate, of heterosexuality in our cultura Latina. I remember one day, I must have been 12 or 13, maybe
even 14 or 15, I was watching television at home in Puerto Rico. We -- mami y papi and a friend from the
neighborhood -- were in the living room. I was lying down on the couch, my friend was sitting on the floor,
the folks were on chairs or something. At one point, my friend leaned up against the couch and leaned her
head back on my outstretched arm. Next thing I remember is my mom calling me into the kitchen "pssst,
Bertica ven aca," (psst, Bertica come here) and telling me not to do that -- not to let her lean on me. "Eso es
feo," (that is ugly) my mom said. Frankly, I was clueless then, I get it now, the words still resonate.
While a more exhaustive analysis of culture is impossible in this essay, these examples should provide
ample flavor of the gendered and narrow-sex-role environment that constitutes normal in comunidades
Latinas. n22 It is pervasive and uniform. And for women, as the next sec tion shows, there is little room
for dissent.
Borders Engendered
In his work El Laberinto de la Soledad, Octavio Paz captured the Latinos' image of woman:
An instrument, sometimes of masculine desires, sometimes of the ends assigned to her by morality, society
and the law... In a world made in man's image, woman is only a reflection of masculine will and desire.
When passive, she becomes goddess, a beloved one, a being who embodies the ancient, stable elements of
the universe: the earth, motherhood, virginity. When active, she is always function and means, a
receptacle/a vessel, a channel. Womanhood, unlike [*818] manhood, is never an end in itself. n23
As the Paz passage depicts, the Latina is defined by the Latino from his dominant situation in family,
church and state. The Latina did not participate in or consent to the definition that determines who she is or
what she does. She is fabricated and sculpted in the image, desire, and fantasy of the Latino.
The cultural expectations/interpretations of Latinas, simply because of their sex, by the cultura Latina
tracks the dominant paradigm's con struction of sex. Man is the norm, woman in his image, an afterthought
-- lesser in every sense: strength, stature, ability. n24
The gendered imprinting occurs starting at birth. Baby girls are dressed in pink, treated demurely, and
adorned with jewels -- dormilonas (literally "sleepers"), small posts in gold that decorate their tiny ears -starting their designated route to femininity. Little girls continue to be socialized to be feminine, prepared
to be mothers and wives. Their most important aspiration and achievement, is to get mar ried, have
children, and serve their families. n25 Should the family needs demand the Latina to work outside of the
home, employment is viewed as a means of continuing to serve the family. Since Latinas work for the

53 U. Miami L. Rev. 811
family rather than for personal satisfaction or gain, they pursue positions that replicate their "appropriate"
conduct - those "feminine" low- respect, arduous, thankless occupations as caretakers: nannies, cooks,
maids, jobs at the bottom of the pay scale (probably because they so well replicate their "natural" role as
wife, mother, housewife). n26
The cultura Latina, reflecting and incorporating its predominantly Catholic religious foundation, fixates the
idea of womanhood on the image of the Virgin Mary -- the paradoxical virgin mother. n27 Latinas [*819]
are glorified by the marianista paradigm as "strong, long-suffering women who have endured and kept la
cultura Latina and the family intact." n28 This model requires that women dispense care and pleasure, but
not receive the same; that they live in the shadows of and be deferen tial to all the men in their lives: father,
brother, son, husband, boy friend. n29 Perfection for a Latina is submission.
Language and family are cultural constants throughout most of Latinas' travels that unconsciously
sometimes, subconsciously some times, and instinctively sometimes define navigations and destinations,
transitions and translations. n30 For Latinas these clear and rigid delinea tions of the borderlands of proper
conduct embed a male vision of cul ture, sex, and gender identity. n31 This epistemology privileges the
Latino master narrative and predefines and preordains the content of and con text for Latinas' journeys.
Thus family, society at large, community, church, and state collude to limit and frustrate the daily travels
that iden [*820] tify, define, and design the extent and parameters of the viajera's tours. These cultural
perspectives on proper sex/gender roles design Latinas' lives and deeply affect their existence.
This constitutive power of accepted narratives makes me question why womanhood requires that I be
submissive when I'm supposed to be revered (in the image of the Virgin Mary); why I should love boys and
see all men as superior if they are not trustworthy; and why I should be deferential, servile, and subservient
to men at home when I am supposed to be their equal or better at work. Those of us who question or chal
lenge the norm risk alienation from and marginalization by our comunidad Latina rendering us outsiders
even within the outsider comunidad Latina. As the last portion of this essay addresses in the following
section, sexuality is central to the Latina subordinate position within family and community.
Sexuality - La Ultima Frontera
Beyond sex, sexuality is another location where Latinas experience multiple oppressions from outside as
well as from within la cultura Latina. Significantly, "sexuality and sex-roles within a culture tend to remain
the last bastion of tradition" n32 thus making "sexual behavior (perhaps more than religion) ... the most
highly symbolic activity of any society." n33 The mores, rules and mandates on sexuality that fall on
women, as aptly captured by Paz's definition of woman as repository of cultural values that are defined for
her, are used as
"proof" of the moral fiber or decay of social groups or nations. In most societies, women's sexual behavior
and their conformity to traditional gender roles signifies the family's value system. Thus in many societies a
lesbian daughter, like a heterosexual daughter who does not conform to traditional morality, can be seen as
proof of the lax morals of a family. n34
The honor of la familia is inextricably intertwined with the sexual purity of its women. n35
Beyond defining the parameters of "tradition," women's sex roles, as defined by men, serve to preserve
men's dominant status in all [*821] spheres of life. n36 For Latinas, the expectations of and demands for
appropriate women's sexual roles and conduct, sourced in church, state, and family, are constant and
consistent, repressive and oppressive. n37
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For example, the teachings of the Catholic church, the predominant faith of Latinas/os, n38 while
prohibiting any and all sexual contact that is not within holy matrimony and for the purpose of procreation,
empha size the importance of virginity for all women. n39 The church further insists that women remain
virgins until marriage and "that all men be responsible to women whose honor they have 'stained'." n40
This appar ently generous suggestion of responsibility only thinly veils differentia tions concerning the
distinct expectations regarding men's and women's adherence to the sexual norm. Plainly, religion is more
freely accepting of men's deviations from church teaching: there is no suggestion that men's honor is
"stained" by deviation from the purity norm. Moreover, by instructing male responsibility to the women
they "stain" it colludes with and confirms societal gendered hierarchies. Thus even religion, while
purporting to have a uniform sexual norm (virginity) for men and women alike, accepts gendered
inequalities. n41
Originally, the religious tenet of sexual purity was church-inspired. The cultural norm that has emerged is
fully embedded in the master narrative of the comunidad Latina and serves to dictate and ascertain the
location of women in society.
Given these cultural sexual mores, there are three readily ascertain able tenets of Latina sexuality. The first
is that sex is taboo for women. [*822] For Latinas, virginity translates to and symbolizes purity,
cleanliness, honorability, desirability, and propriety. This is the template for the marianista buena mujer
(good woman), a standard to which women must adhere lest they lose status in the community, the family,
and the church. The cultural script for la buena mujer dictates that she must always reject sexual advances
which, incidentally, are mandatory for the men to make, if only to confirm the nature and character of the
women in their company.
The worst thing, well, almost the worst thing as we will see shortly, that could happen to a woman is to
receive the label of puta - whore - a mujer mala (bad/evil woman). Should a woman consent to sex, every
one, including the man with whom she had consensual adult even mis sionary sex will say she is a puta, she
lacks virtue. n42 The man, of course, simply adds a notch to his belt.
To be sure the requirement of virginity for women but not for men and the language used to describe the
loss of virginity for women but not for men, depict the strong cultural double sexual standard. Women's
loss of virginity is a "deflowering" a "stain". On the other hand, culture supports, if not encourages and
celebrates men's manly worth as grounded on sexual, really heterosexual conquests -- pre- and extramarital alike. n43
Aside from being taboo, contemporary studies confirm that the traditional mores also dictate that sex, for
women, is something to be endured, never to be enjoyed. In the cultura Latina "to shun sexual pleasure and
to regard sexual pleasure as an unwelcome obligation toward her husband and a necessary evil in order to
have children may be seen as a manifestation of virtue. In fact, some women even express pride at their
own lack of sexual pleasure or desire." n44
For Latinas the cultural significance of virginity as well as the man dated undesirability of sex, results in a
third rule concerning sexual con duct: modesty. n45 Significantly, this modesty mandate does not end
with marriage. As one fictional character puts it: "take me and Alberto. We [*823] lived together for 18
years and never once did he see me naked." n46 So sexuality is a big deal for Latinas.
There are other aspects of sexuality that cast a long shadow on some Latinas' existence. A few paragraphs
earlier I noted that being a puta was almost the worst thing that a Latina could be called. As the popular
adage mejor puta que pata -- better whore than dyke -- reveals, there is a worse cultural/sexual outlaw in
the comunidad Latina than the whore: the lesbian.
The social and religious factors and influences that render sex taboo for mujeres in the cultura Latina are
intensified, magnified, and sensa tionalized when imagining lesbian sexuality. In addition to the majority
community's secular and religious reasons for othering and rejecting sexual minorities -- immorality,
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sinfulness, perversion, unnaturalness -- Latina lesbians are further persona non grata because they are
imputed with rejection of and failure to conform to cultural (and reli gious) as well as sexuality norms.
n47 After all, what could a culture that views sex as taboo, intercourse as a duty, modesty as mandatory,
and women as objects and not subjects of pleasure do with two women enjoying sex with each other? n48
Latina lesbians have manifold "outsider" identities -- cultural, racial, and religious -- vis a vis the culture at
large. They must grapple with and negotiate the consequences of their ethnicity and their lesbian ism -conflated factors that magnify their marginalization and alien ness within virtually every location occupied
by the majority culture. Yet, for Latina lesbians their womanhood and their lesbianism are dual frontiers
that invoke rejections and cause isolation within what other [*824] wise could be considered the refuge of
their cultura Latina. n49
Thus, Latina lesbians are foreign in all their spaces.
n50 They are derided sexual minorities the
heterosexual familia Latina; they are queer in the very heterosexual comunidad Latina. They are colored in
the predominantly white gay/lesbian family; they are colored and lesbian in the white and heterosexual
majority. They are nowhere in the heterosex ual black/white paradigm that excludes their brownness and in
the gay/straight binary that fails to accommodate their womanness. Latina lesbi ans, as Latinas, are ethnic
outsiders who "must be bicultural in Ameri can society" and as lesbians are cultural outsiders who must "be
polycultural among her own people." n51
Latina lesbians enjoy (suffer) multi-layered deviations from the norm. Their subject position is one of
alienness (alienation) everywhere. They embody the "fundamental interdependence of sexism, racism and
homophobia in the construction and practice of social and legal subordi nation by, within and between
various identity categories." n52 Perhaps because of these multiple divergences from the normative,
Latinas' les bianism is more difficult to accept than other "aberrations." Within the comunidad Latina
lesbianism triggers all ranges of cultural fears both in the cultural "traditionalists" and in the "cultural
outlaws" themselves.
On the one hand, traditionalists fear the erosion of the culture and religious beliefs and mandates that could
be effected by the sin of lesbi anism. To be sure, lesbianism itself presents a challenge to and can constitute
an outright rejection of patriarchal values and male superiority. n53
On the other hand, Latinas' own lesbianism arouses in them a dif ferent set of cultural fears. One salient
concern of Latina lesbians is the fear of loss of the all-important family n54 - "the primary social unit and
[*825] source of support" within the culture because of rejection due to their sexuality. n55 These are
genuine and weighty preoccupations.
As in any culture, reactions to a family member's lesbianism vary. One familiar approach is for the family
to offer to pay for the necessary therapy to "cure" the lesbian. n56 Another popular response to a family
member's sexual "aberration," one that fits well with the shame-based nature of the cultura Latina, is for the
family to be embarrassed about the person's lesbianism. n57 Families may address this discomfiture at the
deviance of a family member in a number of ways, none particularly embracing of or healthy for the
lesbian.
In one model the family alternately denies and conceals her lesbian identity. This often translates to the
banishing gay/lesbian friends from the family home. Such approach causes stresses to the individual who is
torn between her familiares (family members) and her otra familia (other "family") -- the one being rejected
by the relatives. n58 Loss of [*826] family presents Latina lesbians with a difficult choice: loss of
support from the one group where they were not "en el otro lado" (on the other side). n59
Beyond relatives, lesbianism threatens Latinas with loss of commu nity and friends. Even in times of
political struggles and ethnic aware ness, Latinas who are sexual "others" have been marginalized and
rejected. La comunidad Latina has derided Latina lesbians "as an agent of the Anglos" and "as an
aberration, someone who has unfortunately caught his [Anglo] disease." n60
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Lesbianism thus alienates Latinas from the heterosexual majority in the comunidad Latina which has
difficulty with and even irrational revulsion for homosexuality. Lesbians are exiled from the culture and
community by placing the group "in a context of Anglo construction, a supposed vendida to the race." n61
While clearly unacceptable, the othering of Latina lesbians is the plainly explicable if one looks through the
lens of those who are dis turbed by differences. The challenge and tensions Latina Lesbians pose to culture
is patent. In accepting and embracing their own outlaw sexu ality, they effectively reclaim "what we're told
is bad, wrong, or taboo <elip>." n62 Acceptance of the multidimensional self implicitly, if not con cretely,
rejects the sexism and homophobia of the patriarchal culture.
[*827] Finally, it would be irresponsible in studying the subordination of women in the cultura Latina
because of their sex, sexuality, and lesbian ism, if one did not consider the feminization of the gay male as
part of the project of emancipation from sex-based oppression. n63 Gay Latinos are feminized. The
feminization of gay Latinos serves to show how femaleness, femininity, and womanhood are identity
components that can be manipulated, distorted, and translated to reduce all women and gay men (who are
viewed as women) to second-class citizenship status.
Literature is replete with examples of how gay Latinos are described with derision in precisely the same
terms that are used to laud the "proper" women: docile, submissive, feminine. n64 Gay Latinos are called
pajaros (birds), n65 maricas (faggots), n66 and locas (crazy females). n67 They are described with the
same (mostly negative) words and behaviors used to portray or depict "normal" or sex/gender-appro
priately behaving women: "hysterical, ludicrous, alternately sentimental and viper-tongued, coquettish with
men she knows will likely end up beating her half to death when they are no longer satisfied with shouting
insults at her at the same time that they are strangely attracted to the tattered eroticism that she can still
manage to project." n68
It is telling that characteristics not only valued in but demanded from "real" mujeres can so quickly be
transmogrified into undesirable, immoral, sinister, corrupt traits when they appear in men who love men.
Gay Latinos are reduced to stereotypical caricatures of debased, degen erate, vile woman-like men. The
depravation of the revered attributes of femininity into derision if occurring in men reveals and underscores
the tensions and stresses of world traveling by Latinas/os who are sexual others.
[*828] Furthermore, it is noteworthy that maricon -- faggot -- the most common appellation for a
homosexual male has multiple negative mean ings. The word maricon, in common usage, is employed not
only to refer to a gay man. It also is used to denote a wrongdoer, a reprobate, a weakling, a spineless actor.
These multiple meanings elide and elude the translations of gender and sexual identity. The word for
lesbian, marimacha, reveals similar discomfort with non-traditional and culture- affronting gender, sex, and
sexual identity. The marimacha, a designa tion that plays with and preys on both the marianista and the
macho proper roles, evokes wholly discordant cultural images.
Conclusion
Notwithstanding the powerful impact of sexuality on a Latina les bian's location in all her societies, it is a
theme at best sparsely consid ered, at worst, unabashedly ignored in the literature. Because of the multiple
oppressions effected by sexuality on all Latinas, and the addi tional burdens of lesbianism, a confrontation
of this ultima frontera has implications for all Latinas'/os' liberation.
One useful model is the indivisibility/interdependence framework of a critically adjusted international
human rights model.
n69 International norms protect both equality and difference, autonomy and
interdepen dence, privacy and family life. These principles recognize that human beings are the totality of
their identities, not an essentialized n70 or seg mented portion of our selves.
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As was plainly presented with respect to Latina lesbians, fragmen tation of identity perpetuates privilege
and entrenches subordination. Latina lesbians are displaced and erased in all their communities by vir tue of
their multiple outsiderness in all locations. An approach that par titions identity within any community will
simply replicate and compound power relations be they based on sex, race, ethnicity, sexual ity or a
combination of any or all of such identity components. All these spaces must provide Latina lesbians refuge
from subordination, disloca tion, and disempowerment, not create them.
For LatCrit's success, it is imperative that it adopt and promote a [*829] multidimensional model -- "a
principal epistemic site" n71 that embraces rather than atomizes our multiple co-existing, indivisible
identities. This means that we must enfold all, particularly those who are different from the norm, those
who we would rather ignore because we learned about them as cosas feas.

FOOTNOTE-1:
n1. This work uses the term Latina to refer to the women citizens of the outsider community
known or referred to as the Latina/o (or "Hispanic") community. See Berta Esperanza
Hernandez- Truyol, Building Bridges-Latinas and Latinos at the Crossroads: Realities,
Rhetoric, and Replacement, 25 Colum. Hum. Rts. L. Rev. 369, nn. 1, 2 (1994) [hereinafter
Hernandez-Truyol, Building Bridges] (explaining preference for use of term Latina/o).
However, the boundaries, limits, and understandings of such a varied and diverse community
are far from fixed or easily explained. See id. Rather, they are contested sites, subject to and
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